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This work aims to present the faith as the apostles taught it—before later systems, 

traditions, and revisions reshaped it. 

 

Mission and Aim — Returning to Apostolic Faith 

 

The Church was born before it was named, defined, or divided.  In the decades after 

Pentecost, believers gathered in homes, broke bread, read the prophets, and retold the story of 

Jesus as eyewitnesses still breathed the same air.  Their faith was simple, fierce, and ordered 

around a single confession: Jesus the Messiah, crucified and risen, is Lord of all. 

 

That confession shaped everything—worship, baptism, charity, discipline, even 

death.  They did not yet have a New Testament, but they had the apostles’ teaching, passed in 

word and letter, guarded by communities that prized fidelity over innovation. 

 

The goal of this work is to recover that pattern. 

 

To hear what Peter, Paul, James, and John actually taught, and how their immediate 

heirs—Clement of Rome, Ignatius of Antioch, Polycarp of Smyrna, and the author of the 

Didache—understood it before creeds hardened and empires baptized convenience. 

 

Clement wrote to the Corinthians within a generation of Paul’s death: 

 

“You have studied the sacred Scriptures diligently; you know that nothing 

unrighteous or counterfeit is written in them.” 1 

 

Ignatius, bound for martyrdom, urged the Ephesians: 

 

“Let no man deceive himself; unless he believes that Christ Jesus has lived in the 

flesh, and died, and risen again, he is no disciple.” 2 

 

The Didache taught converts to fast, pray, and be baptized in living water—echoing the 

same covenant life described in Acts. 

 

These earliest witnesses reveal a Church still breathing apostolic air—Scripture read aloud, 

holiness practiced communally, and hope fixed on bodily resurrection rather than disembodied 

escape. 

 

To restore apostolic faith is not to romanticize the past but to realign the present—to 

measure doctrine and practice by what the first disciples actually received and delivered.  As 

Jude wrote, “contend earnestly for the faith once delivered to the saints.”  This book exists to 

remember what that faith was, and to recover it. 

 

Part I — Christology: The Incarnate Lord 
 

1.  The Faith Once Sung 



 

At the center of apostolic faith stands not an argument but a Person. 

The first believers confessed Jesus as both Theos and anthrōpos—God among us, not God 

disguised.  Their theology began as worship: hymns that declared what their eyes had seen. 

 

Before creeds, before councils, the Church sang: 

 

“He emptied Himself, taking the form of a servant… 

therefore God highly exalted Him.” (Phil 2:7–9) 

 

and 

 

“He is the image of the invisible God, the firstborn of all creation.” (Col 1:15) 

 

These were not later insertions; most scholars date them to within twenty years of the 

resurrection.  The songs carried what later ages would try to systematize—the downward and 

upward motion of divine love.  The One who stooped below angels now reigns above every 

name. 

 

When the apostles spoke of salvation, baptism, or resurrection, they were elaborating on 

that melody.  Philippians 2 shows how God saves—by self-giving love.  Colossians 1 reveals 

whom God saves—the creation He Himself made.  Hebrews and Romans simply translate the 

hymn into prose. 

 

2.  The Apostolic Pattern 

 

The apostolic writings do not argue for Christ’s divinity; they assume it.  Peter’s sermon 

at Pentecost ends not with speculation but proclamation: 

 

“God has made Him both Lord and Christ—this Jesus whom you crucified” (Acts 

2:36).   

 

John’s Gospel opens in deliberate echo of Genesis:  

 

“In the beginning was the Logos… and the Logos became flesh” (John 1:1, 14). 

 

For them, the Incarnation was not a temporary disguise but a permanent union.  The 

Creator had entered His own creation without ceasing to be Creator.  Paul calls Him eikōn tou 

Theou—the exact image of God (2 Cor 4:4)—and eschatos Adam, the final Adam who repairs 

the first (1 Cor 15:45). 

 

Every apostolic community repeated this same confession.  Clement of Rome, writing to 

the Corinthians about A.D. 96, reminds them: 

 

“Have we not one God and one Christ, and one Spirit of grace that was poured out 

upon us?  And is there not one calling in Christ?” 3 



 

Ignatius of Antioch, writing only a few years later while en route to martyrdom, hammers the 

same note: 

 

“There is one Physician, both flesh and spirit, born and unborn, God in man, true 

life in death, both from Mary and from God.” 4 

 

These are not speculative formulas; they are field reports from those who still knew the disciples 

by name. 

 

3.  Language That Held the Mystery 

 

To express the mystery, the apostles drew from both Hebrew and Greek streams: 

 

Term Language Gloss Apostolic Meaning 

Mshiḥa 

יחָא)  (מְשִׁ

Aramaic “Anointed 

One” 

Heaven’s choice sealed on earth.  Messiahship unites 

divine commission with human obedience. 

Logos 

(Λόγος) 

Greek “Word / 

Reason” 

God’s own self-expression, creative and 

personal.  Christ is not spoken about by God; He is 

God’s speech become human. 

En sarx (ἐν 

σάρξ) 

Greek “In flesh” Counters both pagan and later Gnostic reduction.  True 

embodiment, not apparition. 

Ruḥa 

 (ܪܘܚܐ)

Aramaic “Breath / 

Spirit” 

The same breath that animated Adam and raised Jesus 

now indwells believers. 

 

The early Church did not invent metaphysics; it preserved vocabulary for mystery. 

 

4.  The First Commentaries — Fathers before Philosophy 

 

Long before Nicea, the first- and second-century fathers echoed the apostolic sound. 

 

• Ignatius of Antioch 5: “He truly suffered, even as He truly raised Himself; 

not as some unbelievers say, that His suffering was in appearance.” 6 

• Polycarp of Smyrna 7: “Every one who does not confess that Jesus Christ 

has come in the flesh is antichrist.” 8 

• The Didache 9: instructs catechumens to confess “the name of the Lord” 

before immersion—proof that divinity and lordship were already linked to 

Jesus. 

• Justin Martyr 10: “The Word, being the first-born of God, was not made by 

human intercourse, but by the will of God; He became man.” 11 

 

Their concern was always the same: to defend the real humanity and real divinity of 

Christ against early distortions—Docetism, adoptionism, and later Gnostic abstractions. 

 

Irenaeus, standing at the turn of the century, crystallized the inheritance: 



 

“The Word of God, our Lord Jesus Christ, through His transcendent love, became 

what we are, that He might bring us to be even what He is Himself.” 12 

 

That sentence became the backbone of all subsequent theology of salvation and theosis. 

 

5.  Confession as Allegiance 

 

To confess “Jesus is Lord” 13 was not private piety; it was treason.  Caesar claimed that 

title.  Early Christians understood the cost.  Ignatius again: 

 

“If we are not willing to die in imitation of His Passion, His life is not in us.” 14 

 

The confession demanded both doctrinal and ethical fidelity.  Clement admonishes his fractious 

Corinthian readers: 

 

“Let us fix our eyes on the blood of Christ and understand how precious it is to 

His Father.” 15 

 

Faith was allegiance expressed in obedience.  Right belief and right conduct were one fabric. 

 

6.  Summary 

 

Apostolic Christology is relational and confessional: 

 

 • Person: Jesus the Messiah—fully God, fully man. 

 • Pattern: Descent → obedience → exaltation. 

 • Purpose: To reconcile heaven and earth through self-giving love. 

 • Proof: The unity of early witness—Scripture, hymn, martyr, and manual—

all sounding the same chord. 

 

The earliest Church sang its creed before it wrote it.  Later centuries debated definitions; 

the first simply worshiped the One who “became what we are that He might make us what He 

is.” 

 

To return to apostolic faith is to recover that simplicity without surrendering its depth—to 

see again that theology began as doxology, and that every doctrine worth keeping must still sing. 

 

Part II — Salvation: The Hymn Made Flesh in Us 
 

1. Reconciliation as Participation 

 

The apostles never treated salvation as bookkeeping between God and sinner.  It was 

participation—human life folded into Christ’s descent and ascent. 

 



Paul writes, “While we were enemies, we were reconciled to God through the death of 

His Son; much more, having been reconciled, we shall be saved by His life” (Rom 

5:10).  Reconciliation is the cross accomplished; salvation is the resurrection continued. 

 

Philippians 2 maps the pattern: He descended in obedience; God exalted Him.  Salvation 

means entering that rhythm—dying with Him, rising with Him, being reshaped into His likeness. 

 

Clement of Rome urges the same: 

 

“Being called through His will in Christ Jesus, we are not justified by 

ourselves…but by that faith through which the Almighty God has justified all men 

from the beginning.” 16 

 

And Ignatius adds the cost: 

 

“If we do not willingly die in His Passion, His life is not in us.” 17 

 

Salvation, for them, was communion—union through obedience, glory through surrender. 

 

2. Baptism as Covenant Re-Creation 

 

Before the gospel, Israel’s renewal flowed through the mikveh—immersion in living 

water. Each descent marked repentance and readiness for covenant life. John the Baptist stood at 

that crossroads, calling Israel back to covenant purity. Then Jesus re-cast the symbol: “Whoever 

drinks of the water that I will give him shall never thirst” (John 4:14). No longer ritual cleansing 

from outside; rebirth from within. 

 

Paul saw baptism as entry into Christ’s tomb and womb at once: “Buried with Him 

through baptism…so that we too might walk in newness of life” (Rom 6:4). The water became 

the womb of resurrection life. 

 

The Didache 18 commands: 

 

“Having first rehearsed all these things, baptize in living water in the name of the 

Father and of the Son and of the Holy Spirit.” 19 

 

That “rehearsal” was catechesis—repentance, fasting, confession. Baptism was covenant, not 

ceremony. 

 

Justin Martyr, about A.D. 150, describes the same rite: 

 

“As many as are persuaded and believe that what we teach and say is true…are 

brought by us where there is water, and are regenerated…in the name of God the 

Father, and of our Savior Jesus Christ, and of the Holy Spirit.” 20 

 



No innovation appears between Acts 2 and Justin—only continuity. Faith becomes obedience; 

obedience becomes life. 

 

3. Faith and Works in Harmony 

 

Modern ears hear Paul and James as adversaries. They were choir partners. Paul struck 

the note against pride; James held it against apathy. 

 

Paul:  

 

“A man is justified by faith apart from works of the Law.” (Rom 3:28) 

 

James:  

 

“A man is justified by works and not by faith alone.” (Jas 2:24) 

 

Same song, different measures. Grace initiates; obedience sustains. Ephesians 2 binds 

them: “By grace you have been saved through faith…created in Christ Jesus for good works.” 

 

Clement again harmonizes them: 

 

“We, therefore, being called through His will in Christ Jesus, are not justified by 

our own wisdom…or works…but by faith, through which the Almighty God has 

justified all men from the beginning.” 21 

 

Then he immediately warns that such faith must produce “good works.” Faith births; 

works breathe. One without the other is stillborn. 

 

The Shepherd of Hermas—a pastoral manual from the early 2nd century—presses the same 

urgency: 

 

“Keep the commandments of the Lord, and you will be approved in your faith; 

and everyone who keeps His commandments shall live unto God.” 22 

 

Apostolic faith is living trust proved by steadfast obedience. 

 

4. Transformation by the Spirit 

 

If Philippians 2 shows Christ’s kenōsis—self-emptying—then sanctification is ours. The same 

Spirit that raised Jesus begins raising the believer’s character, thought, and love. Paul calls it 

being “transformed from glory to glory” (2 Cor 3:18). 

 

The Didache expects visible change: 

 

“Let your alms sweat in your hands until you know to whom you should give.” 23 

 



Mercy was discipleship in motion. 

 

Hermas again: 

 

“The servant of God must possess the Spirit of meekness and must abstain from 

all wickedness.” 24 

 

Justin Martyr tells pagan hearers to look at Christians, not their arguments: 

 

“We who once delighted in fornication now embrace chastity…we who valued the 

acquisition of wealth now share all things.” 25 

 

Transformation was the only credible proof of resurrection life. Chrysostom later summed it:  

 

“The Spirit’s fire is seen not in shouting, but in shining.” 

 

5. Grace as Gift and Demand 

 

Apostolic grace was not indulgence but infusion—the love of God poured in so that 

obedience became possible. Paul says, “The love of God has been poured out within our hearts 

through the Holy Spirit” (Rom 5:5). Grace does not erase the Law; it inscribes it on new hearts. 

 

Clement names that paradox beautifully: 

 

“Let us strive that we may be found among the number of those who wait for 

Him, in order that we may share in His promised gifts.” 26 

 

Irenaeus interprets it through incarnation: 

 

“The Word of God became man…that through obedience man might learn to bear 

and to serve his Maker.” 27 

 

Grace initiates; discipline preserves; love perfects. 

 

6. Summary 

 

Apostolic salvation is participation in the life of the risen Christ: 

 

• Reconciliation joins us to His death. 

• Salvation draws us into His risen life. 

• Baptism enacts the covenant. 

• Faith and works keep the rhythm. 

• Transformation reveals its truth. 

 



The early Church knew no tension between believing and doing, ritual and reality, Spirit 

and flesh. To be “in Christ” meant to live His hymn—to descend in repentance and rise in 

obedience, until grace and faith, Spirit and action, sang one song. 

 

Part III — The Holy Spirit: The Breath That Keeps the Song Alive 
 

1. The Breath of God 

 

From the first line of Genesis the Spirit 28 moves—hovering over the waters, animating 

what is formless.  The same Breath that filled Adam’s lungs fills the upper room in Acts  

 

Creation and new creation begin the same way: with God’s breath entering dust. 

 

Jesus names the pattern in John 20:22: “He breathed on them and said, ‘Receive the Holy 

Spirit.’ ” What was lost in Eden—divine breath departing flesh—is restored through the risen 

Christ.  For the apostles, the Spirit was not a new phenomenon but the continuation of 

incarnation: the presence of Christ diffused through His Body, the Church. 

 

Paul calls Him “the Spirit of life in Christ Jesus” (Rom 8:2).  To the earliest believers, 

this was not mystical flourish; it was survival.  Without the Breath, faith became law again. 

 

Clement of Rome captures it simply: 

 

“We are a portion of His holy Spirit; let us therefore do nothing unworthy of this 

gift.” 29 

 

The Spirit was God shared, not abstract power. 

 

2. Power and Presence 

 

Acts 2 was not the Church’s invention—it was its inhalation.  The wind that filled the 

house was not chaos; it was recognition: the same Presence that once rested on Sinai now dwelt 

in human hearts. 

 

Signs followed, but never as spectacle. They authenticated the message: new covenant 

life was underway. Tertullian would later remind skeptics that these wonders were for the 

planting of faith, not its perpetuation 30. When the seed had taken root, ordinary holiness became 

the ongoing miracle. 

 

Ignatius, writing scarcely a generation after Pentecost, ties Spirit and unity together: 

 

“There is one prayer, one supplication, one mind, one hope, in love and joy in the 

Holy Spirit.” 31 

 

For him, charismatic life meant communal harmony, not individual display. 

 



Origen 32 adds a careful note: 

 

“The Spirit works diversely according to the need of each age.” 33 

 

The power remains, but its form adjusts to purpose. Miracle serves mission; sanctity preserves it. 

 

 

3. Discernment and Prayer 

 

Paul’s command, “Pray in the Spirit at all times” (Eph 6:18), was never code for frenzy. 

In the Aramaic idiom it means to pray by God’s breath—aligned with His will rather than our 

noise. 

 

The Didache teaches the same restraint: 

 

“Do not pray as the hypocrites, but as the Lord commanded.” 34 

 

Early Christians prayed the Lord’s Prayer three times daily—structure over spontaneity, 

not because they lacked passion but because they feared pretense. The Spirit’s freedom was 

never license for self-display. 

 

Hermas, pastoral and plain, warns: 

 

“The man who has the Spirit of God speaks when the Lord wills; otherwise he 

keeps silent.” 35 

 

Discernment, not noise, marked true inspiration. Later Chrysostom would echo it: “The 

Spirit’s fire is seen not in shouting but in shining.” 36 

 

To pray in the Spirit, then, was to breathe in rhythm with divine will—Scripture shaping 

the lungs, obedience shaping the words. 

 

 

4. Gifts and Their Purpose 

 

The apostolic age blazed with signs for a reason: authentication. Tongues, prophecy, 

healings—each verified that the kingdom had breached the old order. When Peter’s shadow 

healed and Paul’s handkerchiefs cured, the world saw proof that the crucified Jesus lived. 

 

But even within that first century, the focus remained mission, not wonder. Paul’s long 

correction in 1 Cor 12–14 insists that every gift serve edification, not ego. The Didache already 

regulates prophets: 

 

“Every prophet speaking in the Spirit who says, ‘Give me money,’ you shall not 

listen to him.” 37 

 



Authenticity was measured by holiness. 

 

By the fourth century Chrysostom could write, without embarrassment, “The 

extraordinary gifts ceased because the faith was spread abroad.” 38 He was not lamenting loss; he 

was acknowledging maturity. The scaffolding was down because the structure stood. 

 

Yet the Spirit never retired. Clement of Rome still prays, 

 

“Let all nations know that You are God alone, and that Jesus Christ is Your Son, 

and that we are Your people and the sheep of Your pasture.” 39 

 

That intercession itself is the Spirit’s work—the miracle of endurance. 

 

 

5. Life in the Spirit 

 

To “walk in the Spirit” (Gal 5:16) in Aramaic nuance means to breathe by God’s breath. 

It is not escape from flesh but transformation of it. The fruit—love, joy, peace, patience—are the 

visible harmonies of that invisible melody. 

 

Polycarp writes to the Philippians: 

 

“If we please Him in this present world, we shall receive the world to come…for 

we must stand before the judgment seat of Christ, and every one shall give 

account.” 40 

 

Holiness was the ordinary miracle—daily proof that Pentecost continued. 

 

Athanasius, standing a century later, summarizes the inheritance: 

 

“The Spirit makes men gods by participation.” 41 Not divinity seized, but likeness 

shared. Every act of forgiveness, every temptation resisted, every mercy offered—

that is Pentecost rehearsed. 

 

6. Summary 

 

Apostolic pneumatology is sustenance, not spectacle. 

 

• The Spirit is God’s own breath continuing the incarnate presence of 

Christ. 

 • Power authenticates truth; holiness sustains it. 

 • Prayer keeps the Church breathing in rhythm with God. 

 • Gifts serve unity, not pride. 

 • Life in the Spirit is resurrection rehearsed daily. 

 



The earliest Church did not separate theology from breath. To live in the Spirit was to 

live alert, discerning, holy—a community that inhaled Scripture and exhaled mercy. The wind 

that filled the upper room has never ceased moving; only ears grow dull to its sound 

 

Part IV — Afterlife & Resurrection: The Final Verse of the Hymn 
 

1. Sheol and the Hope of Awakening 

 

Before the gospel, Israel spoke of Sheol—the realm of the dead, shadowed and silent. 

The psalmist cried, “What man can live and not see death? Can he deliver his soul from Sheol?” 

(Ps 89:48). 

It was not hell; it was the waiting field where both righteous and wicked awaited God’s verdict. 

 

The prophets began to pierce that silence: 

 

“Your dead will live; their corpses will rise” (Isa 26:19). 

 

“Many who sleep in the dust will awake, some to everlasting life, others to 

shame” (Dan 12:2). 

 

By the first century the Pharisees kept that hope; the Sadducees denied it. 

When Christ descended to the dead, He entered the same silence—not as captive, but conqueror. 

Peter records it:  

 

“He went and made proclamation to the spirits in prison” (1 Pet 3:19). 

 

The earliest believers called it the Harrowing of Hades—Light breaking into the shadows. 

 

Ignatius, facing martyrdom, wrote with calm defiance: 

 

“He that raised Him from the dead will raise us also if we do His will.” 42 

 

Polycarp prayed the same before the flames: 

 

“I bless Thee that Thou hast counted me worthy of this day and this hour, that I 

may share in the resurrection unto eternal life.” 43 

 

For them death was sleep, not departure.  Heaven and hell were not yet final; the story waited for 

morning. 

 

2. Christ’s Resurrection and Ours 

 

Paul calls Jesus “the firstfruits of those who have fallen asleep” (1 Cor 15:20). 

Resurrection was not metaphor but prototype—the first body of the new creation. 

The same Spirit who raised Him will raise His own (Rom 8:11). 

 



Matthew’s witness of tombs opening (27:52–53) served as preview. 

Irenaeus fastened on it: 

 

“If the firstfruits be holy, so also is the lump; as the Lord rose, so shall all flesh.” 
44 

 

He fought the Gnostic claim that salvation meant escape from matter. 

 

“God formed the flesh,” he argues, “and what He formed He will also save.” 45 

 

Christian hope was never disembodied survival but the raising of what God called good. 

 

Justin Martyr repeats it to the Greeks: 

 

“We expect to receive again our own bodies, though they be dead and cast into the 

earth.” 46 

 

To deny resurrection was, for him, to deny the justice of God; what was corrupted in body must 

be restored in body. 

 

3. Glorified and Natural Bodies 

 

Paul distinguishes between the psychikon sōma 47 and the pneumatikon sōma 48. 

“Spiritual” does not mean ethereal; it means animated by the Spirit instead of by mortal breath. 

Christ’s risen body ate fish, bore scars, and yet passed through doors—incorruptible, not 

immaterial. 

 

Tertullian would later phrase it sharply: 

 

“The flesh is the hinge of salvation.” 49 

 

Without real bodies, he reasoned, there can be no real redemption. 

 

Modern study vindicates him.  N. T. Wright notes that when first-century Christians said 

anastasis, they meant “the standing-again of the body.”  Anything less was a pagan ghost story. 

 

4. The Order of Resurrection 

 

The apostolic timeline is strikingly consistent across Scripture and the earliest fathers: 

 

 1. Christ raised as firstfruits (1 Cor 15:20-23). 

2. Believers raised at His parousia, meeting Him “in the air” to escort Him to 

reign (1 Thess 4:16-17). 

 3. The millennial reign, saints sharing His rule (Rev 20:4-6). 

 4. Final judgment, when the rest of the dead are raised and weighed (Rev 

20:11-13). 



 

Hippolytus, disciple of Irenaeus, names this span “the great Sabbath of the world”: 

 

“Then the creation itself shall rest, having been delivered from corruption.” 50 

 

Irenaeus agrees: 

 

“The times of the kingdom are the fitting rehearsal for incorruption.” 51 

 

Later allegorists—Origen, then Augustine—flattened this hope into timeless metaphor. 

But the earliest witness remains linear: history heading toward restoration, not escape. 

 

5. The Spirit and Final Renewal 

 

If the Spirit is God’s breath in the Church, He is also the midwife of creation’s rebirth. 

Paul calls Him “the pledge of our inheritance” (Eph 1:14)—the down payment of resurrection. 

The same breath that hovered over the waters of Genesis will hover again over the ruins of death 

and whisper, “Live.” 

 

Basil of Caesarea saw the symmetry: 

 

“As in the beginning the Spirit gave form to creation, so at the end He perfects it.” 
52 

 

For the fathers, resurrection was not a second creation but the completion of the first. 

The earth itself would be transfigured, not discarded. 

 

Justin Martyr assures Trypho the Jew: 

 

“We say that all things will be restored to the better, and that those who are 

worthy of seeing God shall dwell again in Jerusalem.” 53 

 

The Spirit’s present work—justice, mercy, endurance—is the overture to that restoration. 

 

6. Summary 

 

Apostolic afterlife doctrine is bodily, covenantal, and hopeful: 

 

 • Death leads to Sheol, not instant heaven or hell. 

 • Christ’s descent turned captivity into expectation. 

 • Resurrection restores the same bodies, glorified by the Spirit. 

 • Judgment completes justice; creation itself is renewed. 

 • The Spirit who sanctifies now will resurrect then. 

 



The first believers sang of a God who descended to serve and ascended to reign; the final 

verse is this—He will descend once more, and the whole creation will rise to meet Him in 

harmony restored. 

 

Part V — Patristic Appendix: The Early Harmony 
 

The first generations after the apostles did not invent doctrine; they guarded it. 

Their writings sound like echoes caught in stone corridors—each voice reflecting the same 

melody from a different corner of the Empire.  None claims novelty.  Each claims to have 

received. 

 

1. The Witness of Unity 

 

Clement of Rome, writing to Corinth about A.D. 96—barely a generation after Paul’s own 

letters to the same city—pleads for order: 

 

“The apostles received the gospel for us from the Lord Jesus Christ; Jesus Christ 

was sent from God.  Thus Christ is from God and the apostles are from 

Christ.  Both therefore came of the will of God.” 54 

 

He reminds them that authority in the Church is succession, not innovation—truth handed 

down, not voted in.  His letter is saturated with Scripture and humility, not speculation.  For 

Clement, the Church was the steward of revelation, not its architect. 

 

Ignatius of Antioch, on his way to martyrdom around A.D. 110, writes in short, urgent 

bursts.  To the Ephesians he confesses: 

 

“There is one Physician, of flesh and of spirit, begotten and unbegotten, God in 

man, true life in death.” 55 

 

His letters bleed the theology of Philippians 2.  Incarnation, obedience, resurrection—all 

for love.  No Hellenistic abstractions yet, only the thunder of witness: He really came.  He really 

died.  He really rose. 

 

2. The Witness of Formation 

 

The Didache, likely composed before the century’s end, reads like the apostles’ field 

manual—baptism in living water, fasting on appointed days, prayers patterned on the Lord’s.  It 

binds moral life, worship, and eschatology together: 

 

“Watch over your life.  Let your lamps not be quenched and your loins not be 

ungirded; be ready, for you know not the hour in which our Lord comes.” 56 

 

Here we see the faith still whole—belief and behavior braided tight.  Doctrine lived as discipline. 

 



The Shepherd of Hermas 57 expands that pastoral care.  In its parables and mandates the 

Spirit speaks as guide and examiner, not as mystical force.  “The man who has the Spirit of 

God,” Hermas writes, “must be meek and peaceable.” 58  The tone is earthy, penitential, 

hopeful—faith made practical. 

 

3. The Witness of Definition 

 

By mid-century, Justin Martyr carries the same melody into Greek philosophical language, 

not to change it but to translate it. 

 

“We worship and adore the Father of righteousness, and the Son who came from 

Him, and the prophetic Spirit.” 59 

 

He presents Christianity to emperors and philosophers as the true philosophy—the Logos 

of God become flesh, the pattern of reason and virtue embodied.  Yet Justin’s core remains 

Jewish and apostolic: resurrection of the flesh, judgment, and renewal of creation. 

 

Irenaeus of Lyons, a student of Polycarp who had sat under John’s disciples, seals the 

second century with his five-volume Against Heresies.  Every page guards the same confession: 

one God, one Christ, one salvation history. 

 

“The glory of God is man fully alive, and the life of man consists in beholding 

God.” 60 

 

For Irenaeus, theology is not speculation but anatomy—the Word knitting humanity back 

together bone by bone.  He warns that those who deny the flesh’s redemption “despise the 

workmanship of God.” 61 

 

4. The Witness of Transition 

 

Tertullian, fiery lawyer of Carthage 62, enters as the first Latin theologian.  His pen 

sharpens the edges of discipline: 

 

“The blood of the martyrs is the seed of the Church.” 63 

 

He defends resurrection of the body, the moral demands of grace, and the authority of 

Scripture against heretics who already twist Paul’s letters.  Though his rigor sometimes 

overshoots charity, his loyalty to apostolic substance remains firm: faith verified by obedience, 

Spirit proven by holiness. 

 

Origen of Alexandria 64 pushes into allegory and speculation, sometimes too far, yet still 

confesses the same incarnation: 

 

“The Word became man, that through union with the Word man might become 

divine.” 65 

 



Even his most daring imagery rests on the conviction that salvation is participation, not 

mere pardon.  His faults will later feed Augustine, but his faith still belongs to the early melody. 

 

Athanasius 66 will later distill the whole stream into one sentence: 

 

“He became what we are, that He might make us what He is.” 67 

 

That line could have been sung in Philippi or Corinth a century earlier.  The tune had not 

changed. 

 

5. The Early Harmony Summed 

 

From Clement’s order to Ignatius’s martyrdom, from the Didache’s water to Irenaeus’s 

long defense, the early fathers breathe the same air: 

 

 • Christ truly God and truly man. 

 • Salvation as participation and obedience. 

 • The Spirit as sanctifier, not spectacle. 

 • Resurrection as bodily and historical. 

 • The Church as communal fidelity, not hierarchy of novelty. 

 

Where later centuries added harmony—or dissonance—these early voices still sang in the 

original key.  Their theology was sung, lived, and died for. 

 

To restore apostolic faith is to recover their hearing: the sense that doctrine and devotion 

are not two instruments but one heartbeat.  They did not argue about the tune; they simply 

refused to stop singing it. 

 

Part VI — Modern Witness Appendix: The Recovered Melody 
 

Every age forgets its tune and must learn to hum it again.  Yet the melody never died; it 

only grew muffled beneath centuries of creeds, systems, and the polite dust of libraries.  In the 

last hundred years, a handful of scholars began to clear that dust, often without knowing they 

were returning to the same song the apostles once sang. 

 

1.  Rediscovering the Earliest Devotion 

 

Larry Hurtado traced the shock of early worship in Lord Jesus Christ: Devotion to Jesus 

in Earliest Christianity. Through coins, prayers, and papyri, he proved that adoration of Jesus as 

divine appeared immediately after the resurrection, not centuries later. His evidence collapses the 

myth of gradual exaltation: the apostles already treated Christ with the honor due only to 

YHWH.  

 

Hurtado’s conclusion could have been Ignatius’s:  

 

“There is one Lord, Jesus Christ, through whom are all things.” 



 

Richard Bauckham followed close behind, showing that the earliest believers did not 

simply call Jesus divine in a vague sense; they placed Him within the unique identity of the God 

of Israel. When Paul and John call Him Lord, they are not borrowing politeness from empire; 

they are confessing monotheism widened to include the Son. 

 

Bauckham’s work quietly restores the Shema to its earliest Christian reading—“The Lord our 

God, the Lord Jesus, is one.” 

 

2.  Restoring the Earth to Heaven 

 

Where Western imagination drifted upward, N. T. Wright brought resurrection back 

down to earth. His Resurrection of the Son of God dismantles the notion of a purely spiritual 

afterlife.  The empty tomb, he insists, meant what Jews of the first century would have heard it 

mean—bodily life after real death. 

 

Wright re-frames salvation history as invasion, not escape:  

 

“God will do for the whole creation what He did for Jesus on Easter 

morning.” 

 

The result sounds startlingly like Irenaeus’s world made whole again. 

 

J. Richard Middleton, building on that line, restores vocation to salvation. 

In A New Heaven and a New Earth, he writes that redeemed humanity will co-rule the renewed 

earth, echoing Genesis 1’s original commission. 

 

The aim is not flight but stewardship—Eden reopened. 

 

His argument could stand beside Justin or the Didache:  

 

holiness as citizenship in a kingdom still coming. 

 

3.  The Spirit Re-Centered 

 

Pentecostal excess and Protestant neglect alike drove modern scholars back to the text 

itself. Gordon Fee gave the Church a phrase worthy of Clement: 

 

 “The Spirit is God’s empowering presence.” 

 

For Fee, the Spirit is not a seasonal wind of emotion but the constant breath of divine life 

that animates obedience. Every miracle serves that end:  

 

faith that works through love. 

 



Craig Keener expanded that witness through his massive commentaries on Acts and his 

studies of Spirit and power. His conclusion echoes Tertullian’s: the miraculous authenticates 

mission, but holiness sustains it. 

 

He calls the Church back to discernment—to read Pentecost not as performance but as 

participation in God’s ongoing story. 

 

4.  Time Made Sacred Again 

 

Oscar Cullmann quietly re-tuned modern eschatology by insisting that history itself is 

holy ground. Between Christ’s death and His return, he said, we live in the tension of D-Day and 

V-Day—victory won, not yet consummated. 

 

That insight restores the linear hope of the early fathers: time moving toward renewal, not 

dissolving into eternity. His theology of sacred chronology could have come from Hippolytus’s 

great Sabbath of the world. 

 

5.  Harmony Across the Centuries 

 

These modern voices, working in laboratories, libraries, and lecture halls, have—perhaps 

unknowingly—echoed the first hymns. 

 

• Christology: Hurtado & Bauckham rediscovered the immediate 

divinity confessed in Philippians 2 and Colossians 1. 

• Salvation: Middleton & Wright re-rooted redemption in creation’s 

renewal rather than escape. 

 • Spirit: Fee & Keener restored the Breath as presence, not spectacle. 

 • Hope: Cullmann re-anchored time itself in resurrection’s direction. 

 

None of them built a new theology; each uncovered the old one. 

 

Their research became archaeology of faith—the uncovering of a melody already written 

in Scripture, sung by the fathers, and forgotten by systems that mistook the fence for the field. 

 

6.  The Recovered Melody 

 

When these modern witnesses are laid beside Clement, Ignatius, and Irenaeus, the harmony 

becomes unmistakable: 

 • God descended to reconcile His creation. 

 • Humanity is invited into that descent and ascent. 

 • The Spirit continues the Incarnation within the Church. 

 • Resurrection is the world’s true future. 

 

The song never changed—only the ears of its singers. 

 



Each rediscovery, whether on papyrus or in peer-reviewed prose, simply confirms that 

the faith once delivered still speaks, still saves, still summons us to holiness. 

 

Conclusion — Toward Apostolic Unity 

 

The first believers did not set out to found a religion. 

 

They bore witness to a resurrection that reordered everything—Scripture, covenant, time, 

even death. Their faith was not a system but a song: 

 

Christ has come, Christ has died, Christ has risen, Christ will come again. 

 

That song gathered fishermen and scholars, slaves and magistrates, Jews and Gentiles.  It 

required no empire, no creed beyond “Jesus is Lord.”  Their theology was lived—knees bent in 

prayer, bread broken in fellowship, hearts fixed on the kingdom that had already begun. 

 

1.  What They Taught 

 

The apostles left no speculative map, only a pattern: 

  

• Christology: Jesus the Messiah—God in flesh, Creator among His 

creation. 

• Salvation: reconciliation by His death, transformation by His life, 

enacted in baptism and sustained by obedient faith. 

• Spirit: the Breath of God continuing the Incarnation, uniting 

believers and sanctifying them into holiness. 

• Afterlife: Sheol’s sleep, resurrection’s awakening, judgment’s 

justice, and creation’s renewal. 

 

Clement, Ignatius, and Polycarp guarded that pattern without embellishment.  Irenaeus 

and Justin translated it into philosophy without surrendering its heart.  The line remained 

unbroken:  faith that obeys, hope that endures, love that labors. 

 

2.  What We Lost 

 

Then came the drift. 

 

Philosophy grew louder than prophecy; empire louder than communion. The Church 

began painting fences and calling them fields—creeds turned into walls, systems into pride. 

 

The melody was not destroyed, only drowned in harmony that forgot its key. We 

inherited fragments:  

 

debates over grace and works, heaven and hell, spirit and matter—battles 

the apostles never fought because they still heard the tune whole. 

 



3.  What Must Be Restored 

 

To restore apostolic faith is not to freeze it in nostalgia, but to return to its living pulse. 

It means testing every doctrine, every custom, against the plumb line of what was “once 

delivered to the saints.” 68 

 

It means recovering Scripture’s own rhythm—context before proof-text, obedience 

before opinion. It means hearing the Spirit not as novelty but as breath—life animating holiness. 

And it means remembering that resurrection, not escape, is our hope; that the goal of redemption 

is not to flee creation but to see it renewed. 

 

The Church’s healing begins where her song began: 

 

with the Word who emptied Himself, the Shepherd who became Lamb, 

the King who washed feet. 

 

4.  The Call 

 

To scholars, this restoration demands humility—the courage to let the earliest witnesses, 

not later systems, have the first and last word. 

 

To pastors, it demands integrity—the will to teach what is true even when it is 

inconvenient. 

 

To believers, it demands endurance—the daily practice of a faith that still costs 

something. 

 

Paul warned the Galatians against “another gospel.” 

 

Jude urged the saints to “contend for the faith once delivered.” 

 

Their plea still stands. 

 

Every generation must decide whether it will maintain the fences or walk back into the field. 

 

5.  The Final Note 

 

The hymn that opened heaven still waits for harmony on earth: 

 

He emptied Himself… and God highly exalted Him. 

 

To sing it again is to remember who we are. 

 

Not the architects of truth, but its heirs. 

 

Not a people escaping the world, but a people through whom God renews it. 



Not divided voices, but one Body breathing the same Spirit, waiting for the same dawn. 

 

The melody remains. 

 

The Spirit still tunes the choir. 

 

And the Church, if she will listen, can still find her voice. 
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